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Relevance of Philosophy in the
present day Society

Kankana Bhuyan
5th Semester Major

Philosophy literally means ‘love of wisdom’. It is an
attempt to arrive at a rational conception of the reality as
whole. It enquires into the nature of the universe in which we
live, the nature of the human soul and its destiny and the
nature of God or the Absolute and their relation to one
another. It is the art of thinking rationally and systematically
of the Reality as a whole. Plato rightly conceived of Philosophy
as the persistent attempt to seek clear notions. The different
sciences deal with different departments of the world. But
sciences give us a sectional view of the world. On the other
hand, philosophy harmonizes the highest conclusions of the
different sciences, co-ordinates them with one another and
gives a rational conception of the whole world. Man is a
rational being. He lives in the physical and social environment.
He reacts upon his environment and adjust himself to it. He
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reflects upon the nature, value and
purpose of the world and society in
which he lives. Man, as a rational being,
cannot but philosophize. Philosophy is a
rational reflection on life; it is a criticism
of life and experience.

Society consists in mutual
interaction and inter-relation of
individual and of the structure formed

by their relations. Therefore society -

refers, not to a group of people but to
the complex pattern of norms of inter-
action that arise among them. Society is
a process rather than a thing, motion
rather than a structure. The important
aspect of society is the system of
relationships by which the members of
the society maintain themselves.
According to Ginsberg, “A society is a
collection of individuals united by certain
relations or modes of behaviour which
mark them off from other, who do not
enter into those relations or who differ
from them in behaviour”. As Giddings
defines, “Society is the union itself, the
organisation, the sum of formal relations
in which associating individuals are
bound together”. Hence, society is to be
interpreted in a wider sense. It is both
structural, functional and dynamic
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organisation.

Life and philosophy react upon
each other. A superficial life of mere
pursuit of sensual pleasures and material
comforts yield a superficial philosophy
of materialism. A deeper life of sense-
restraint, control of emotions and
passions, and pursuit of human good,
truth, beauty and the Holy yield a deeper
philosophy of Idealism. Life is never
complete, perfect and harmonious. So
philosophy also, which is a reflection
upon life, can never be complete and all
embracing. Different facts of reality
influence the human mind in different
ages in the history of mankind. They are
emphasized by the philosophical
systems which are formulated at the
time. Different systems emphasize
different aspects of reality, and
underestimate the importance of its
other aspects. Some are materialistic,
other are ideatistics, some are monistic,
some are dualistic, others are pluralistic,
some are atheistic, some are theistic,
others are agnoistic. But all types of
philosophy seek to explain the reality as
a whole by their fundamental concepts.
They are various types of world-views.

By studying philosophy, people
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can clarify what they believe, and they
can be stimulated to think about
ultimate questions. A person can study
about philosophers of the past, to
discover why they thought as they did
and what value their thoughts may have
in one’s own life as well as in the life of
others. There are people who simply
enjoy reading the great philosophers,
especially those who are also great
writers.

Philosophy has had enormous
influence on our everyday life. The very
language we speak uses classifications
derived from philosophy. For example,
the classification of noun and verb
involve the philosophic idea that there
is a difference between things and
actions. If we ask what the difference is
we are starting a philosophic inquiry.
Every institutions of society is based on
philosophic ideas, whether that
institution is law, government, religion,
the family, marriage, industry, business
or education. Philosophic differences
have led to the overthrow of
governments, drastic changes in laws,
and transformation of entire economic
systems. Such changes have occured
because the people involved held

certain belief’s about what is
important, true, real and significant and
about how life should be ordered.
System of education follow a
society’s philosophic ideas about what

children should be taught and for what

progress. Democratic societies stress
that people learn to think and make
choices for themselves. Non demoractic
societies discourage such activities and
want their citizens to surrender their
own interests than those of the state.
The values and skills taught by the
educational system of a society thus
reflect the society’s philosophic ideas of
what is important.

Philosophy is a study that seeks
to understand the mysteries of
existence and reality. It tries to discover
the nature of truth and knowledge and
to find what is of basic value and
importance in life. It also examines the
relationships between humanity and
nature and between the individual and
society. Philosophy arises out of wonder,
curioustia and the desire to know and
understand. Philosophy is thus a form
of inquiry a process of analysis,
criticism, interpretation and
speculation.
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Historically, Philosophy originated
in religious questions. These questions
concerned the nature and purpose of life
and death and relationship of humanity
to superhuman powers or a Divine
Creator. Every society has some form of
religion. Most people acquire their
religion from their society just as they
acquire their language. Philosophy
inquires into the essence of things, and
inquires into the essence of religion is a
philosophic inquiry.

Philosophy develops inner-
thought of men. It develops the power
of our thought, rectifies our judgement
and control our instincts and sentiments.
Philosophical studies help people in
making a standard neutral selfless
society which is free from any kind of
corruption. Therefore, from this
consideration we can say that philosophy
makes the real justification of human life.
Thus, there is a necessity of studying
philosophy.
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Naive Realism

Moumita Saha

Ist Semester Major

’ Before coming to know about Naive realism, we should
know about “What is realism”? Realism is that theory of knowledge
according to which the object of knowledge has extra-mental
independent existence. The object of knowledge has its own
existence and functions of the knowing mind. Acording to Realism,
objects and subjects are two different-entities quite independent to
each other and known or object of thing has no relation with the
knower or the subject.

There are four different kinds of Realism :
(i) Naive Realism or Popular Realism.
(ii) Scientific Realism or Critical Realism
(iii) Neo Realism

Let us understand about Naive Realism. Naive Realism or
Popular Realism is the simplest form of Realism. The main theme of
Naive Realism is that the object of knowledge, along with its qualities
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like colour, taste, smell, extension, length
etc. has its existence independent of the
knowing mind. It is called Naive Realism
because it is the common sense view about
the external world in the most
unphilosophical manner.

According to Naive Realism, our
"ideas are exact copies of external real
things and their qualities. All the qualities
of matter are real and objective existences
in nature, they exist in things themselves.
But all the qualities of matter are not equally
essential and real as Naive Realism holds.
Of the qualities of matter, some are
essential to the very conception and
existence of matter e.g. extension shape,
size and the like, whereas other qualities
e.g, colour, smell, sound are inessential and
variable qualities of matter. So, all of them
cannot be regarded as equally objective
qualities of matter.

The significance of Naive Realism
lies in the fact that it tries to give a
philosophical basis of the common sense
view regarding the nature of the external
world. But this form of realism is criticised
on a number of grounds :

(i) Naive Realism gives over-emphasis
on perception. The over emphasis on
perception is the repetition of the mistake.
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Most of the qualities of the objects
perceived by our sense organs cannot be
taken as objective and real, as it is
presented by this theory. As for example, a
stick dipped in water looks bend on the level
of water and it looks straight when taken
out of it. But it cannot be the case that the
same stick has the quality of both to be
straight and bent, though, both these
characters are justified by perception.

(ii)

cannot

Secondly, Naive Realism
explain error, illusions,
hallucinations, dream etc. in a proper way.
This theory maintain that objects are
perceived by us as it is with all qualities. It
is true, how can the wrong perception like
snake in a rope be described? In dream, we
perceive many things which has no existence
at all.

From the experiences, it becomes
clear that some of our ideas, at least are
not genuine. How then are we to distinguish
between the correct one and an erroneous
one? Thus, it is found that Naive Realism
cannot explain error, illusion, dream etc.
properly.

(iii)

undergo modification and variation

Thirdly. perception always

according to the variation of circumstances,
and also according to the perceivers. The
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colour of an object is variable according to
the distance. The shape of a thing varies
according to as we look at it from different
perspectives. If we take a glass of water
after taking some fruits, then the water
tastes sweet. Such variations need not affect
the real nature of the object. This compels
us to conclude that all our ideas are not real
and objective qualities of things.

(iv)

gives us an account of the objective

Again, modern science also

existences which does not in any way
support the Naive realistic contention.

Naive Realism, therefore does not stand the
test of logic.

So, it can be said that Naive Realism
is not satisfactory theory of realism.
According to Naive Realism, objects are
totally independent of the knowing mind
and the knower can know the object exactly
as it is. Finally, we can conclude that
through Naive Realism has certain
limitations, it must have to be admitted that
this form of realism has played a significant
role so far as various theories of realism
are concerned.

1 Vision
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TERRORISM : |
A PHILOSOPHICAL DISCUSSION

Sumashree Roy
Sth Semester Major

Terrorismis widely discussed social - political problem in
many corner of the present world. There has been a controversy
among socio political thinkers whether Terrorism is a socio-
political trend or not? Can it be recognized as a political ideology.
The word terror means dread, extreme fear or fear to life.
Terrorism is the term which signifies a recently developed socio-
political ‘ISM’ or ideology, that aims at attaining certain socio-
political goals by terrorizing a society, a state or in a certain
political area, or a territory. Terrorism means to rule by terror. In
the present day world, terrorism has become a political means
to gain power. It is nothing but explicit manifestation of the ideas
of violence which are contained in human mind. Terrorism is
nothing but a path of violence adopted by certain groups or
associations to attain political power. A terrorist believes in
violence. The central philosophy is that by terrifying its opponent,
or society or authority, the terrorists can establish their own rules
and principles.

Terrorism as a political philosophy is a matter of
controversy. For the rulers or the powerful authorities it is a most
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hatred inhuman means; it is no longer a
philosophy of human being. While
exploited people, or weakest and poorest
section of society, terrorism is the
ultimate path to eliminate injustices
prevailing in society.

In the contemporary world of
politics, Terrorism plays an important
role. In many parts of the present world,
there has been the problem of terrorist
activities. Terrorist activities create
insurgency problem in that particular
area. Now it has been recognized as a
Global problem by United Nations
Organization and many other
International organizations. Destruction
of the World Trade Centre in New York is
the best illustration of present days
terrorist activities. Terrorism starts with
socio-political and economical problems.
In the North-Eastern India there are
many terrorist groups of the indigenous
people. In Russia, Chechen Terrorists
have been demanding independence
from Russain territory. Many Ethnic
groups practise terrorism as the means
to attain political freedom. No doubt,
violence is the language of all terrorist
groups.

A Terrorist disbelieves in non-
violence. Terrorism is a path of violence.
It demands to solve the socio-economic

Vision » —————————~—

problem by creating terror in the minds
of common people and Authority.

But terrorism may be state or

government, and individual or group
terrorism. An individual or group
terrorism is generally led by a group or
organization for establishment of
political and Economic Ideal - such as -
Independent state, or to self government
or to establish economic equalities in
society. Terrorists believe that it is war
against injustice and exploitations
prevailing in society. On North-Eastern
India insurgency groups are fighting for
political freedom. While government
state terrorism is run by the existing
government to suppress the uprising
against the rulers or to eliminate its
political opponents or to establish its
own political philosophy. Hitlar ruled by
terrorism by killing his political
contenders and Jews. More often
governments ruled by terrorism to
realist its principles.
However in general, terrorism means a
violent and extreme path to realize
certain socio-political norms. It is protest
against a government or autocracy of a
supreme authority. In recent time many
small ethnic groups adopt terrorism to
realize their socio-political norms.
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Causes of Terrorism:

The causes of terrorism vary from
society to society. The central aim of all
terrorist movement is to gain political
freedom. The causes of terrorism may be
generalized as follows:

1) Political Freedom and Self Rule:
The root cause of all types of terrorism
is government's apathy towards certain
ethnic or linguistic group or a territory.
Government or Authority’s indifference
concerning the problems of common
people of a territory, or belonging to
some group, creates hatred in the minds
of people. Under such circumstance,
people may feel neglected by the ruler,
and adopt terrorism as a technique or
voice of protest against the ruler's
injustice; then terrorism may be a path
torealize political freedom and self rule.
In the North Eastern part of india all the
terrorist groups have been demanding
forindependent state or right to self rule.
Socio-political experts interpret this
problem as the result of the ruler’s long-
term indifference towards the problems
of this region. To realize their demand,
many youths are following this extreme
path. So they are extremists. The terrorist
of this region believe that, the ethnic
groups can prosper only by gaining self-
rule or political freedom. Political

—————————————————————————— 5

Freedom is the supreme ideal of all the
terrorist groups of the North East
regions.

2) Economic Causes: Economic
inequalities may give boost to terrorist
movement in any society; poor and the
exploited class may choose terrorism as
the weapon against the rulers and the
exploiters. From the Marxian point of
view unequal distribution of wealth is the
root cause of all revolution and
insurgency problem in society. Economic
hardship, exploitation of a class, by
another class, or by the rulers, unequal
distribution of wealth, jobless situation
may trigger the terrorist movementin a
state. In this reference we may point out
the insurgency problem prevailing in the
North-East India. Economic
backwardness is one of the important
cause of the terrorist activities in the
region. The terrorists think that centres
apathy to the development of the region
is the main cause of its under developed
economy. Socio- political experts
comment that exploitation by the centre
results terrorism. Terrorist groups
demand to stop the exploitation of its
natural resources, so that these
resources could be used for the
development of the native people.

Vision
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Naxalite in West Bengal and Andra

Pradesh started terrorism as a protest

against the socio-economic system
where the poor class is always exploited.

3) Separate Homeland: Terrorism
becomes a means to realize a separate
independent territory or Homeland.
Kurdish terrorist in Irag, Palestines in
Israel, Chechens in Russia, and many
terrorist groups in N.E. India and Jammu
and Kashmir have been fighting against
of the ruling govt for a separate
homeland. Such terrorism aims at to
establish an independent state.

4) Corruption: Extreme
corruption in the Ministry and
Bureaucratic level may lead to terrorist
activities. Often terrorism guided by
some good ethical ideal. Corruption
demolishes the very ground of social
system. To eliminate corruption from
society, youths may take extreme path
and resort to terrorist activities.

5) Cultural and Existential Crisis:
Due to Ethnic Crisis, some group may
adopt terrorism as the ultimate weapon
against the threat to their existence. By
terrorism they demand the preservation
of their culture language and ethnic

identity. The North-East Indian terrorists
maintain that Ethnic identity of the
indigenous people is under threat
Therefore they have adopted terrorism
as a means to fight against cultural and
existential crisis.

Critical Comments :

Terrorism as a technique for

socio political change is always guided
by some great ethical principles like -
freedom, equality, justice etc. But as a
technique it is always subject to
criticism. Experts say that terrorism
itself is a form of another terrorism. The
history of terrorism shows that any
terrorist movement is hardly seen to be
successful.
Terrorism is against humanism. Killing
lives or terrifying people or destruction
of public property, industry can never
be a good philosophy. Often the
innocent suffer due to terrorium. There
have been Satyagraha - the Gandhian
technique for social change, other than
terrorism. People should accept
Satyagraha to bring change in society.
Because Satyagraha is guided by Non-
violence, while terrorism is more often
found to be clinging to violence.

o

Vision
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BY KNOWING A FEW
WHAT I FEEL TODAY

— — — t—

Dr. Kanan Bhuyan Hazarika
Retired HOD, Philosophy,

|t comes to our knowledge that Philosophy studies the

Universe as a whole. When we imagine the universe with a dosed
eye in a calm quiet environment we see the innumerable solar
systems moving in a systematic way in their own paths. The
Universe includes space and time as well as everything we know
or have detected till now. The comets, asteroids, meteorites,
stars, constellations, galaxies, nebulae etc. are the parts of the
universe and are familiar to us. But yet the vast majority of the
universe remains unknown. How beautiful and wonderful the
Universe, the Vishwa Brahmanda is!

Now coming to Earth, the third planet out from the sun of
one of the solar systems, Earth looks like a big round blue jewel
from a distance hanging in the darkness of space. Earth locks

—————————————————————— » Vision
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blue because three quarters of its rocky
surface is drowned under the blue ocean
of waters. The very ends of earth are
glistering white due to its polar ice.

In our planet Earth there is life. Life is
movable as well asimmovable. Generally
we know that life is in between birth and
death. In the movable world of life there
are creatures, the animal world, and in
the immovable world of life, there are
plant life and so on.

Man is included in the animal world.
All men are at first animals. Like animals
they are swayed by appetites instinct and
emotions. They resemble animals in case
of locomotion initiative tendencies to
action, protection of life from common
danger, sexual differentiation,
selfishness, jealousy, fighting tendency,
intolerance etc.

Man is an animal, but he is a social
animal. It is historically true that from
the primitive age down to the present
day, man has been living in some form
of society. The form of society may be a
tribe, a family or any other type of social
background.

Man is not only social but rational too
i.e. Man is a rational social animal. His
actions are not always guided by instinct

Vision 2o

and emotions but by reason-the thinking
or reasoning power. This is the peculiar
human aspect i.e. the rational aspect.
This aspect distinguishes man from other
animals. Animals can make vocal sounds
only but it is man who can convert his
vocal sounds into verbal, and expresse
them through languages.

As a rational being man has developed
his life into various aspects such as social,
political, economical, moral and spiritual,
philosophical, theosophical, scientific and
technological, religious and what not!

But it is very sad to see, some sort of
crisis, chaos etc. in man's social, political,
individual, economical, educational life,
in national even in international, level. It
is evident that the human society, today,
is passing through a crisis of values. Itis
dangerous. Some people are being
guided by blind instinct, using weapons,
even nuclear weapon to destroy
mankind. These sections of people are
polluting the environment by killing
school going children, extorting money,
indulging in other unlawful activities. It
is believed, God, the Almighty created
the beautiful Universe with physical
objects, environment, life and all
beautiful good things and the 'free will'.
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But man misuses free will and indulges
in violence, thereby he degraded
himself into lower level of animal
instinct. But man is basically not so. The
moment man awakes to the spirit
within, he cannot remain violent. He
progresses towards the higher level of

life and teach the lesson of truth, .

harmony, brotherhood, justice etc to the
common people. We all know how
Prince Siddhartha, the son of King
Suddudhan became 'Lord Buddha' the
"Enlightened One" by sacrificing all for
the mankind. This great soul is always
respected.

There are many organizations for the
upliftment of manking now a days. It is
better to mention that in the twentieth
century Mahatma Gandhi discovered
Satyagraha or the method of self
suffering and non-violence in the
political field. South Africa was the
unique laboratory where he discovered
'Satyagraha'. Mahatma Gandhi fought
for the fellow Indians in South Africa in
a non-violent way. After réturning to
India, he fought against British
oppression. He created a policy of non-
violent protest through non-violent
movement. He said 'non-violence' is the

weapon for the brave. It is not the
weapon for the weak who may have
adopted non-violence for certain
purpose without any moral faith. It is
not the weapon for the coward who
have adopted non-violence out of fear.
Non-violence is for those who have
adopted non-violence as a creed of life,
as a moral faith. Mahatma Gandhi
believed in the firm voice of conscience.
His approach was spiritual. He
spiritualized even politics in the non-
violent way. Thus his fight for India's
freedom was won without a battle.

Inalife that is, between birth and death
is a big choice. Too much possession of
material things and attachment to it may
give happiness and comfort temporarily
but may not give peace to mind. Death is
inevitable in life. Occult science studies in
different ways. People give more
importance to self-interest by neglecting
conscience and moral theosophical
aspects and this leads to imbalance in
human life. It affects mankind as a whole.
"Free Will" is there in our hand. Misuse
of "free will" does not help man. Life
should be balanced. Choice is ours. Live.
Life well and let others live well should be
our motto in life.

—————————————————————————— > Vision
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RELEVANCE OF
RADHAKRISHNAN'S IDEALISTIC
THOUGHTS IN THE PRESENT AGE

Dr. (Mrs.) Nirupama Mahanta
Retired Faculty, Deptt. of Philosophy

The person who rejuvenated Indian Philosophy with his

profound knowledge on the subject, scholarship, lucid expression
and superb teaching throughout his life, was Dr. Sarvepalli
Radhakrishnan. He was not only an academician and philosopher
of international repute, but he was also the person to establish
indian philosophy civilization and culture in the global platform.
In fact, though Prof. Radhakrishna died more than forty years ago
he still survives in the mind of every educated Indian as a serious
thinker, as a religious philosopher, as a philosopher-statesman,
as an interlocutor of Eastern and Western philosophy and over
and above, as a teacher par excellence.

It is a matter of pride that India has had in reality a
'Philosopher king of Plato's dream. His thoughts and ideals are

Vision ¥ —————————————————————————
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universal and relevant and are only
meaningful for the present generation.
No new scientific inventions, no modern
way of thinking can dispel their
significance. ‘

As an idealist philosopher his aim
was to build a new world, free from all
kinds of imperfection. With this end in
view, he studied with great interest the
philosophical works of the East and the
West, tried to find out the real problems
of the human being in this world, and
expressed his views and suggestions
which can claim relevance till today.

As a philosopher Radhakrishnan
shows less interest in metaphysical
problems. He is a philosopher of life. He
especially philosophises on the subjects
like spirit, intuition and religion, He says
that philosophy is not primarily
utilitarian in its aim; philosophy is, in true
sense, an instrument for liberal
education. The aim of philosophy,
according to him, is to elevate man
above worldliness, to make him superior
to circumstances, to liberate his spirit
from the shackle of material things.

In the auto-biographical note,
Radhakrishnan confesses that he loves
loneliness, because he has a meditative

frame of mind. He has also firm faith in
the reality of the Unseen world
underlying the flux of phenomena. He
also believes that the knowledge of this
Unseen world is possible only through
the power of mind. Philosophy, he thinks,
is a 'lonely pilgrimage of the spirit', 'a
function of life, and also a 'creative work.
Philosophers, by doubting he thinks
promotes free thinking.

As a religious philosopher, Dr.
Radhakrishnan believes that Religion
consists in doing Justice, in loving mercy
and in making fellow creatures happy. At
the same time, in Radhakrishnan's
opinion, Religion is something more than
morality. It has its root in the spirit of
man. A man with high morality and
virtue, without faith in the spirituality of
the Universe, is not religious according
to Radhakrishnan. Therefore, the task of
Religion should be to enhance the
spiritual potentiality of people. In this
connection, Radhakrishnan frankly
expresses that in the name of Religion
man makes artificial distinctions. The
spiritual values are realized through
family love, friendship, loyalty and
reverence. Man releases the spirit within
himself when the spirit within him

_________________________ 2 Vision
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permeates his whole being, his soul, flesh
and affections. ,

In Radhakrishnan’s spiritual
philosophy, spiritual stands for super
conscious ness. For Religion, spiritis God.
A spiritualized man is he whose self
expands as wide as the world itself.
Instead of ambitious self seeking,
spending time on idleness and suffering
are more useful for the growth of the
soul, he believes.

Radhakrishnan is well aware of
the fact that human civilization has
reached such a stage that on the one
hand, it is busy in enjoying materialistic
pleasure, on the other hand, it suffers
from the dread of faithlessness, fear,
isolation, hatred and confusion; people
have no regard for the traditional values.
In such a crucial stage of human
civilization, Radhakrishnan hopefully
constructed the idea of a new world
where there would be no place for
hatred, intolerance and fantacism. He
conceived the idea of fellowship which
means every man, every race, every
culture and every creed must show
respect to each other.

With the spirit of a true

statesman, Radhakrishnan exepresses
Vision =28

his grief that modern Governments tend
to attack and destroy the self-respect in
human being. He also doubts
thatgradually human beings will be
treated as mere objects by the states.
Radhakrishnan regards the moral force
of people as highly powerful. He critically
observes that in the present world the
power of human intelligence is valued
most and the qualities of the human
heart are neglected. He finds modern
civilization duli, because politics and
economics are devoid of ethicial and
religious foundation. Radhakrishnan is
also unsatisfied with master brains who
utilise their creativity in making war
weapons. With deep sense of sorrow he
expresses that the preparation for self
annihilation is almost complete in the
human beings.

As a solution, Radhakrishnan
introduces the idea of the 'world
community', of ‘one family' which
represent a common conscience, a
common understanding with the hope
that it will establish peace and prosperity
in the world. Again, he is of the notion
that our effort to establish peace consists
of intellectual solidarity,
internationalism, love for truth and love
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for humanity. He cherishes the idea of |
world fellowship, which he expected, |
would lessen political problems. His |
application of the comparative method '
to interpret Eastern and Western |
philosophy was to bring about cross- |
fertilization of ideas. :

Everywhere in the present world, |
where divisions and distinction, among '
people on the basis of religion, colour, |
race, social status etc. are increasing day |
by day, the concept of ‘'world I
brotherhood' has lost all its relevance. |

Radhakrishnan feels the necessity |
of a settled society which can provide |
security and leisure to produce thinker, |
artist and scientist. This concept of l
Radhakrishnan is quite relevant in the |
present day world where people keep |
themselves occupied with the task of the I
material world. |

So long as evils, like hatred, |
conflict, intolerance, pride, insecurity etc. |
prevail in the human world, the following |
scriptural saying repeated by I
Radhakrishnan will always hold good. |

“That anger is to be overcome by |
love, evil by good, greed by liberality and |
falsehood by truth”.
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Gandhi’s Views on Truth and God

Sukanya Bhuyan
3rd Semester Major

M ohandas karamchand Gandhi or ‘Mahatma Gandhi’
is known and remembered as the supreme leader of the Indian
freedom struggle. His main aim in life was always the
attainment of truth. He was a philosopher and his philosophy
was always practical and down-to-earth.

Gandhi defines God as truth. By ‘truth’ he does not
mean subjective or relative truth, but the Absolute Truth, the
Eternal Principle, that is God. As he says, “I worship God as
truth only. | have not yet found him but I have not yet found
Him but | am trying seeking after him and daily the conviction
is growing upon me that He alone is real and all else is unreal’.

Later on Gandhi went one step further to say ‘Truth is
God’. Thus for him Truth is the Sovereign Principle of morality

—————————————————————————— »  Vision




A AN A AN A W W WP WIS A AT AT A A W) A Ay A AT W WS AN ) T W) A G A A A A W A, Gy A A A, A A, A, A Gy

and it is also the Absolute Truth, the
Eternal Principle. Truth is, therefore both
the definition of the most central moral
dimension and the very essence of the
Absolute. And by saying ‘Truth is God’,
he affirms that God is to be found
wherever there is Truth-in-Action.
Therefore, Truth or God means the
genuine morality of action here and now.
Since this is so, the end daes not justify
the means. The means must be equally
noble and pure. Thus his religion is not
about mythologies, theologies and
rituals, but the moral action of the
individual ‘Truth is God’ means that God
is essentially to be found in the truthful,
moral act performed.

There is an ghviaus relatianship
between the doctrine of Truth and Non-
violence : ‘Satya and Ahimsa’. As Gandhi
says, "l made the early discovery that if |
was to reach God as Truth and Truth
alone. | could nat do sa except thraygha
perfect vision of truth can anly follaw a
complete realisation of Ahimsa. Ta see
the universal and all-pervading sprit of

truth face to face, one must be able to
love the meanest of creation as oneself.

Vision v°

Ahimsa is the farthest limit of humility”

For Gandhi, Truth and Ahimsa are
so intertwined that it is practically
impossible to disentangle and separate
them. As he puts it, Ahimsa is the means
and Truth is the end. Thus Ahimsa
becomes our supreme duty and Truth

becomes God. “Truth exists, it alone |

exists. It is the only God and there is but
one way of realising.”

The word Satya (Truth) is derived
from ‘Sat’ which means ‘Being’. And
nothing is or exists in reality except Truth.
That is why ‘Sat’ or Truth is perhaps the
most important name of God. In fact, it
is more correct to say that truth is God
than ta say that God is truth.

According to Gandhiji Truth is
God and there is no way to find Truth
except through the way of non-violence.
He loves his country and wishes to serve
India. But in doing so, he will never
sacrifice Truth or God. For he knew that
a man who forsakes truth, can forsake

his cauntry and even his nearest and
dearest ones.

Gandhiji went further and said
Truth is God. He saw the fine distinction
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between the two. And he came to that
conclusion after a continuous and
relentless search after truth which began
so many years ago. He found that the
Truth can be achieved through love. But
he found that love has many meanings
in the English language. Human love in
the sense of passion becomes a
degrading emotion. He found that love
is to understood in the sense of Ahimsa
and Non-violence but this too hasonly a
limited number of votaries in the world.

And as he made progress in his search
he made no dispute with “God is love”.
It is very difficult to understand “ God is
love” (because of a variety of meanings
of love), but he never found a double
meaning in connection with Truth, God
and Love and not even atheists have
denied the necessity or power of Truth.

Gandhiji considered God is Truth
because in his early life he was taught
to repeat what in Hindu scriptures are
known as one thousand names of God.
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Gandhi’s Concept on Truth and God

Bhupali Kalita o

3rd Semester Major

Mahatma Gandhi or Mohandas Karamchand Gandhi,
the father of our Nation is known and remembered as the:
supreme leader of Indian Freedom Struggle. He was always a
philosopher and his philosophy was alaways practical and
down-to-earth.

Gandhi’s main aim in life was always the attainment
of truth of all the moral principles, Gandhi placed ‘Truth’ as.
the first and foremost principle of life; he equates ‘Truth
with ‘God’ which we regarded as the Ultimate Reality. He
defines God as Truth and says that ‘Satya’ or ‘Truth’ is perhaps.

the most important name of God. By truth he doesnot mean
Vision et ——————————————— — -
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subjective or relative truth but the

Absolute Truth and the Eternal Principle,
that is God. According to him, truth is
the only correct and fully significant name
for God. Where there is truth, there is
also knowledge but where there is no
~ truth, there can be no true knowledge.
That is why, the word God as Sat-Chit-
Ananda, one who combines in Himself
Truth, Knowledge and Bliss, really give
the true meaning of Truth. All our
activities should be centered in truth and
truth should be the very breath of our
life. Gandhi said that he worships God
as truth only. For him ‘Truth’ is ‘God’. And
by saying ‘Truth is God’, he affirms that
God is to be found wherever there is
truth-in-action. He does not regard God
as a person. Truth for him is God and
God's Law. He says that God is an Ideal

Law in Himself. For him God is the source
of light and life. God is Conscience. He is
Truth and Love. God is Ethics and
Morality. God is fearless and He is above
and beyond all and everything. By
equating God with Truth, he says that
nothing exists in reality except Truth.
And there is no Dharma above Truth.
Thus for him, ‘Truth is God’ and ‘God is
Truth’.

Gandhi’s conception of Truth as
God as the Universal Reality stands as
a refreshing challenge and an
alternative before the world. Thus by
these conceptions of ‘Truth’ and ‘God’
we can know that Gandhi was a
devoted person and he was seriously
devoted towards these two elements,
‘God and Truth’.
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THE CONCEPTS OF TRUTH AND
GOD IN GANDHI’S THOUGHT

Mrigakshi Sarma
3rd Semester Major

Ofall the moral principles, Gandhi regarded truth as the
first and foremost principle he called it “the Sovereign Principle”,
which included numerous other principles. It did not merely imply
truthfulness in speech, but in thought also and not only the
relative truth of our conception, but the Absolute Truth, the
Eternal Principle, that is “God”. He equated God with truth, as
he says “I worship God as Truth only”. Gandhi gathers that God
is life, truth and light. He is the Supreme God. He cannot account
for the existence of evil by any rational world. To want to do so is
to be co-equal with God. He knows that God has no evil in Him
and yet if there is evil, He is the author of it and yet untouched
by it. He belives that we can all become Messengers of God, if
we cease to fear man and seek only God’s truth. He belives that

. he is seeking only God’s truth and have lost all fear of man.
Vision ¢ - —————--———————-—- e — — —— ——
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To him God is ethics and morality;
God is fearlessness. God is the source of
light and life and yet he is above and
beyond all these. God is conscience. We
believe that God has many forms, and
we consider Him formless, and since He
speaks to us through many tongues, we
consider Him to be speechless and so on.
Truth is not one of the many qualities that
we hame. It is the living embodiment of
God, it is the only life, and he identifies
truth with the fullest life, and that is how
it becomes a concerete thing, for God is
His whole creation, the whole existence
and service of all that exists. Truth is
service of God. For him God is neither in
Heaven, nor in down below but in every
one.

He has seen and believe that God
never appears to us in person, but in
action which can only account for our
deliverance in our darkest hour, even in
darkest despair, where there seems to be
no helper and no comfort in the wide
world. His name inspires us with
strength and puts all doubts and
despairs to flight. The sky may be
overcast today with clouds but a fervent

prayer to him is enough to dispel ther.

“One of the commonest
ejaculation of popular north Indian
Vaishnavism, he says, is Rama naam
sach hai (the name of Rama is true, or
is truth, since modern Indian ‘sach’ like
the Sanskrit satya’ may be either an
adjéective or a noun). Hére we have
already the possible source of the
Gandhian emphasis on Truth, and of the
special and unwestern usage of the
word in Gandhi’s speeches and writings.
Gandhi’s conception of Truth as God
and the Universal reality stands as a
refreshing challenge and alternative
before the world. v

All Dharma culminates in Truth.
All our activities should be centred in
truth. Truth should be the very breath
of our life. How beautiful it would be if
all of us, young and old men and women
devoted ourselves wholly to truth in all
that we might do in our walking hours,
whether eating, till dissolution of the
body makes us one with truth? God as
truth has been for him a treasure
beyond price, may God be so to
everyone of us.
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ORIGIN OF RELIGION IN THE
LIGHT OF ANTHROPOLOGICAL
THEORIES

Kangkana Nath
5th Semester Major

The primary task of the Philosophy of Religion is to
explain the nature and function of religion. As humanity
develops, so also religion develops from rudimentary state toa
full fledged discipline. For the anthropologist as well as the
psychologist, a querey regarding the origin of religion “How
religion originated and developed? is a matter of great concern.
As a result of this many anthropological theories came into
existence.

But, the question of the origin of religion was not
scientifically studied untill modern times. According to Judiasm,
Christianity and Islam, Religion is a matter of divine of
revelation. Again, there are also other thinkers for whom orgin
of religion is a matter of human reason or understanding. Lord
Herbert and John Tollad propounded that religion is natural to

. . man, however, subsequantly, religion has become a source of
Vision ¢ ———————————— 2 2 -
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income for the priesthood.

The anthropologist especially
needs to have an insight into the
psychology of the primitive mind before
he can hope to reconstruct the religion
of the primitive man. There are no
records of the oldest forms of religion,
either in written documents or in
trustworthy tradition. But by a
sympathetic study of the mind and by
constructive migration on the basis of
such study, the anthropologist may
rebuild for us the religion of the primitive
man.

Following are some of modern
anthropological theories -

The Animistic Theory of E.B. Tylor

The Animistic theory may be said
to be the first theory of the origin of
religion that was backed up by a
thoroughly scientific study of the mind
and habits of the savage. In “Primitive
Culture” of Tylor it is shown that at a
certain stage of culture, men everywhere
attribute a kind of soul to the different
objects of Nature-eg. to trees, brooks,
mountains, clouds, stones, stars etc. The
primitive man considered this
phenomena of nature as possessing a
soul or sprit like their own. Nature was

alive and filled with innumerable sprit
according to them. According to Tylor,
this is the animistic view of the world
which was contributed by religion. But
the animistic theory of Tylor cannot be
regarded as satisfactory. Firstly, Animism
is not rudimentary religion, as it is
sometimes called but a kind of
rudimentary philosophy. Secondly, the
soul which is conceived in animistic
theory is actually the origin and
development of human being because it
is beyond the mental reach of primitive
man. |
The Ghost-Theory of Herbert Spencer

This theory is a well-known
theory of Herbest Spencer which finds
the origin of religion in the worship of
ancestors appearing in the form of ghost.
If we go far back we can see men as
sacrificing to the spirits of their
ancestors. Herbert Spencer believed this
to be the most primitive form of religion.
The fear of the dead who have passed
beyond the control of living was the
motive which led to the observance of
religious rites.

But we do not find the worship of
ghosts to be nearly as prevalent among
the lower peoples as Spencer imagined,

__________________________ 1 \/ision



and it certainly cannot be maintained
that ancestor-worship is primitive in
character than the worship of the spirits
of natural objects.
Totemism as the Simplest and most
Primitive Religion

Totemism is considered by the
anthropologist as the most simplest
and primitive form of religion. The
‘totem’ is a species of animal or plant,
or a class of inanimate objects with
which a social group comes to an
intimate relationship or friendship or
kinship. The totem is not exactely a God,
but a cognate being and one to be

This concept was developed by W.

respected. Therefore a totem is not used
for common purposes other than secret
occasion. It is always a species and
never an individual, animal or plant.

Robertson Smith” in 1996. Jevons
maintain that totemism is “the most
primitive form of society”. Other tribes
have totems which yet are in no sense -
deities. Indeed, totemism cannot
accurately be called a religion at all
though it is on the border line of
religion. It is a matter of social or tribal
organization rather than the typical
form of primitive religion.

P
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Concept of Mana

Manashi Das
Sth Semester Major

In pre-animistic period a sense of awe or terror in the
presence of mysterious power which is indefinable and which is
also not personal, is considered to be the origin of religion. This
power is designated by the Melanesian term ‘mana’ which is
common to a large group of languages and corresponds to what
Algonguin tribes of North American call "manitou”, the Iroquoian
tribes ‘orenda’ and the Sioux ‘wakonda’. The idea represented in
these words is found in widely seperated regions, among widely
different race, and in the most diverse cultures, but we may take
the Melanesian word ‘mana’ (First introduced into our vocabulary
by Bishop Codrington in his book ‘The Melanesian, 1891) as the
best available term to express it in the sense of awe and terror.
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Mana is an all-pervading
supersensual power or influence that
operatesin unexpected ways or appears
in natural objects of striking character. It
is a mysterious or magical, distinguished
from natural quality or potency hovering
between the personal and the
impersonal, but more psychical than
physical in character permeating all
things but often concentrated in
individual persons or things, an indefinite
reservoir of energy in the Universe, on
which man can draw for good or evil. It
is this incalculate power that manifests
itself in extra ordinary things and persons
and unexpected events. “All conspicuous
success is a proof that man has mana...
A man’s power though political or social
in character, is his mana... If a man has
been successful in fighting it has not been
his natural strength of arm, quickness of
eye, or readiness of the resource that has
own success but certainly man has the
mana of a sprit or of a deceased warrior
to empower him, conveyed in an amulet
or a stone around his neck, or a tuft of
leaves in his belt... or in the form of words

Vision se

with which he brings supernatural
assistance to his side.... A canoe will not
be swift unless mana be brought to bear
upon it, a wind will not catch many fish
nor an arrow inflict a moral wound”
(Codrington)
The toterm animal has the power
or cunningness, and is sacred because it
has mana and man eat the totem animal
sacramentally in order to obtain mana.
Innumerable other instances can be
found in recent books by sociologists and
anthropologists describing mana. It
should be borne in mind that the word
has a strong emotional atmosphere, that
suggests, not only an objective power,
but the emotiobal reactions of awe and
wonder which are produced by it.
Pre-animistic religion is the sense

of awe, mystery and wonder, in the
presence of this supernatural power,
diffused, yet capable of immense
concentration. Dr. Marett further
suggests that the two categories ‘mana’
and ‘taboo’ taken together give the clue
to rudimentary pre animistic religion.
“Science, then, may adopt, mana as a
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general category to designate the
positive aspect of the super natural or
whatever we are to call that order of
miraculous happenings, which, for the
concrete experience if not usually for the
abstract thought of the savage, is marked
off perceptibly from the order of ordinary
happenings. Taboo on the other hand,
may serve to designate its negative
aspect, i.e. to say, negatively, the supér
natural is taboo, not to be lightly

approached, because, positively, it is
mana, instinct with power above the
ordinary.”

We see that, as we anticipated,
the answer of anthropology to the
question of the origin of religion involves
psychology i.e., it takes into, as more
significant than more outward facts and
customs and reactions which the
phenomena of Nature elicited.

—————————————————————————— 8> Vision
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MEDITATION AND ITS EFFECTS

Jutika Das
Former Student, Deptt. of Philosophy

Meditation is a practice by which an individual trains
the mind or induces a mode of consciousness either to realize
some benefit or as end in itself.

The English word 'meditation’' is derived from the Latin
'meditatio’ from a verb meditatory, meaning to think,
contemplate, ponder. The term 'meditation’ refers to a broad
variety of practices that includes techniques, designed to
promote relaxation, build internal energy or life force and
develop compassion love, patience, generosity and
forgiveness. :

The word 'meditation’' have different meanings in
different content. It has been practiced since antiquity as a
component of numerous religious traditions and beliefs.

__________________________ >  Vision




Meditation often involves an internal
effort to self-regulate the mind. It is
often used to clear the mind and ease
many health-related issues, such as
high blood pressure, depression and
anxiety. It may be done by sitting, orin
an active way. Buddhist monks involved
awareness in the day to day activities
as a form of mind-training. Prayer
beads or other ritual objects are
commonly used during meditation in
order to keep track of or remind the
practitioner about some aspects of the
training.-

Meditation or Dhyana is the
seventh step in the path of Yoga. It
means the even flow of thought about,
or rather, round about, the object of
attention. It is the steadfast
contemplation of the object without
any break or disturbance. By long and
continued meditation, the mind can
develop the partial representation of
the object into a full and live
presentation of it. Thus dhyana reveals
the reality of the contemplated object
to the Yogin's's mind. Meditation has
many benefits some of them are as

WD AN A W A W W W A A A A A A Ay G A A A, A, ) A A, A A, W, A W

follows:

Physiological benefits:
(a) It lowers oxygen consumption

(b) It decreases respiratory related "

disease
(c) Helps in Higher skin resistance

(d) Drop in cholestrol levels, lowers risk

of cardio-vascular disease
Psychological benefits:
(a) Increase productivity.
(b) Increase creativity.

(c) Helps with focus and concentration.
(d) Increase ability to solve complex

problems.
Spiritual benefits:
(a) Growing wisdom.

(b) Discovery of the power and

consciousness beyond the Ego.

(c) Provides peace of mind and
happiness.

(d) Changes attitude towards life.
Conclusion : Meditation requires no
special equipment. It can be practised
any where, at any given moment and
it is not time-consuming. Best of all,
meditation have no megatime side
effect.
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Existentialism and Buddism

Mrs. Meenakshi Sharma Pathak
Faculty, Deptt. of Philosophy

Mouch of Western Philosophy concentrates on one's
relationship with the world. With regard to this there are various
views, starting from basic ontology to elaborate and complex
| theories about existence. Though there are pronounced
| dissimilarities in certain ways between the Eastern and the
Western Philosophy, yet both have dealt with similar issues
regarding 'selfhood'. With the advent of Existentialism, in Western
Culture, and more significantly from Kierkegard and Heidegger, a
prominent Philosophical thought started, that draws thought-
provoking and significant analogies with Eastern thought,
particularly with some schools of Buddhism. As we understand
this, we need to understand the fact that Existentialism deviated
——————— ———————————————————a1 Vision
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from the traditional Cartesian thought
while analyzing 'self".

Before Desecrates, Western
Philosophical Thought had the tradition
of :understanding about 'logos’'. It is
believed that in Heraclitus, the ancient
Greek Philosopher, we find this word
'logos' to be first used. Tradition shows
that the Greeks used this word in
diﬁerent ways, but more prominently,
this word signified the 'ordering of
kné)wledge' or some use of one's faculty
of reason. Irrespective of the semantic
differences, this word was used to view
the world, in order to understand it and
also help the viewing subject to analyse
it. iUnderlying this view, there lies the
subtle yet 2’ profound way of
phﬁosophizing that there is a viewing self
which can also rationally examine the
wdrld. This way of thinking continued in
wéstern thought, leading to such a level
that allowed the 'self or mind' or the
'sjul' to be regarded as the enumerator,
and the world, as the number. With the

ntinuation of this intellectual and
C::osophica' quest, the subject was
fre::l uently presupposed, o.r perfunctor.ily,
rred to as the dominant starting

ri:; it in Western Philosophical Thought.

Rene Descartes, regarded as the
"Father of Modern Thought and
Philosophy" tried to understand about
one's relationship with the world froma
mathematical standpoint. He exerted
immeasurable influence on Western
Thought by positing the primary axiom
that one's existence cannot be doubted.
The presupposition of a 'self' became
primal in scientific method and equally,
for rationalistic thinking. Often, this
concern from the existentialists'
standpoint is arbitrarily amplified. Yet,
though Descartes, along with most of
Western Thought ignored 'selfhood’, ie,
one's relationship with the world and the
subjective experience of this
consciousness, much of the Existentialist
Philosophy and Buddhist Philosophy
show their specific concern from this
point-of-view.

A significant feature of the
Existential movement is that it tries to
re-appraise 'selfhood' and man's
unsettling relationship with the world.
In ' BEYOND AND EVIL,' Friedrich
Nietzsche quoted that "there there is no
moral phenomena, but only a moral
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interpretation of phenomena." This can
be understood as that Nietzsche took the
issue back by trying to ponder upon
structure of consciousness and the
subjective experience of existence.
Further, Nietzsche's claim may be
- understood as that he denied 'essences’
(universal natures) within object, and
that our perception exert and infuse
meaning upon environment. This
emphasis on the lack of a universal
standard may suggest a type of
metaphysical nihilism, which in turn may
give a new analysis of who an ‘individual'
is. Existential thought takes this as a
challenge and asserts that ' human
existence' needs to be thought in a new
way that is not found in conceptual
repository of ancient as well modern
thought. During his lifetime,Nietzsche
was not given his due share of credit, but
he along with Kierkegaard offer
amazingly similar views with Buddhist
philosophy.

Soren Kierkegaad is regarded as
the "Father of Existentialism". We find
traces of sarcasm in his philasophy, by
way of a deliberate and influential protest
against the philosophy of Hegel and
Descartes. From a Christian-religious

standpoint, Kierkegaard analyses the
individual's relationship with the Divine
and argues that this relationship goes
beyond (transcends) objective
categorizations and systematizing.
Cartesianism and Modern Scientific
thought depend upon a stringent systerh
of empiricism involving notions of
correspondence and falsifiability. For
Kierkegaard, "Subjectivity is Truth." An
individual living in objective uncertainty,
but seeking authenticity must take a 'leap
of faith'. This decision involves a
combined subjective-qualitative action,
and is opposed to anything rational that
decides everything as 'correct’ or 'moral’
or ‘ethical'. According tq Kierkegaard, an
individual's relationship with truth is
“the objective uncertainty, seized in the
most passionately inward
appropriation." This personal
relationship with truth, as emphasized
by Kierkegaard, has been unprecedented
in the entire course of Western
Philosophy.

Martin Heidegger's view opposes
the traditignal Western view that there
is 3 self or subject that oaperates almast
mechanieally in the werld. Accordions to
him, this view is toa narrow and ignores
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the organic nature of mind, body and
environment. He tries to understand 'self
by putting limitations on our perception
of 'it'. We may perceive our 'selfhood'
which is an indicator of something but is
not the real 'being'. Jaspers says "l am
Existence if | do not become an object of
myself". Heidegger offers the view about
an authentic conscious being who is
aware of one's inevitable possibility of
death, or eventual 'nothingness’.
Jean-Paul Sartre gives a very
fascinating account of 'self' in his "Being
and Nothingness" where he states "there
is already a relation between my future
and my present being, but a '
nothingness’ has slipped into the heart
of this relation, | am not the self which |
will be". This nothingness springs up
from human consciousness and is a basic
part of one's choice. The fact that one
has the capability to do something, or
not to do something, or take a decision
beyond a particular situation, lead us to
a 'self who is absolutely free to take
decisionandto actualize such a decision.
The new approach in Existentialism, of
dealing with one's relati.onship with the
world, towards emptmes.s, towards
nothing, M3y be taken as having a kinship

vision *°
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with Buddhist thought.

Buddhism, as an ancient Eastern
thought has a long tradition of dealing
with the relationship of a 'self' in the
world. While Existentialism is believed to
be descriptive, Buddhism attempts at
creating a system of principles to relieve
pain caused by certain
phenomenological misconceptions.
Unlike Cartesianism that starts its
thought on a pre-conceived 'self’,
Buddhism seriously concentrates on the
'self' and its problematic relationship
with the world.

To the trained Western mind,
Buddhism may appear to be a religion
derived from faith, since it considers a
path of 'enlightenment' (Nirvana). Some
scholars emphasise that Buddhist path
of salvation require the use of
philosophical rationality. Buddhism
advocates meditation by an individual,
beginning with clearing of one's mind
from philosophical dialectics, dealing
with each concepts individually and
choosing to believe them or not. We see
that Buddhism starts from gradually a
non-rational foundation and supplement
it by rational debate.

Buddhist's explanation of reason

— — — — — — — — —— — — — — — —— —



and logic is indeed a strange one. In this
context we may bring in Soren
Kierkegaard's unique description of faith.
As we understand, Kierkegaard was a
staunch Christian, his beliefs resulting
from personal experiences and therefore
has a subjective basis. Buddhism, as
stated earlier, has a continuing tradition
of meditating upon concepts like death,
impermanence, and attempt to arouse
a personal attitude or feeling about these
concepts. Kierkegaard emphasizes upon
passion and the feeling of angst. But,
Buddhism focuses on 'Nirvana' asserts
that reality where nothingness is
inherent and can be realized and
appreciated through compassion and
tranquility. Both Buddhism and
Existentialism wuse their own
philosophical treatise to justify their
beliefs, but both give an underlying
support and emphasis upon personal
and subjective truth. Both Buddhism and
Existentialism may justify the use of
reason to observe the world, but never
to ground the 'self' on the conceptual and
the limiting world of reason.

Unlike Kierkegaard, Buddhism
prescibes a code of ethics. The Eight-Fold

path or as described in Buddhism
philoso;ihy as Astangika Marg, advocates
having right view, intention, speech,
action, livelihood, exertion, mindfulness
and concentration. The extentialists
avoid prescribing any particular sort of
behaviour. But the Buddhists advocate
the 'Middle Way' which may be
understood as an existential attitude
rather that an apriori or normative code
of behaviour. Like Kierkegaard, Buddhism
too, believes that perfect wisdom goes
beyond reason, concepts and theories to
an "immediate, direct realization of the
fullness of experience."

According to the Buddhist
'Doctrine of Emptiness' or Sunyavaada,
there is no intrinsic or essences within
external phenomena which the mind tries
to uncover. This may be compared to
Nietzsche's claim that material objects
are devoid of ultimate essences. Thus
there is a large amount of emphasis by
Existentialism and Buddhism upon
subjectve experience of reality rather
than on the objective world of
phenomena. In this way, both the
viewpoints are sort of criticism of the
idealistic conception of ‘Noumena', that
is that object contain an absolute,
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transcendent hature. Buddhism
recognizes the inconceivability of our
existence where there are no absolute
concepts like causation. Much like
Existentialism, Buddhism stfives to
create an attitude of "the recognition of
the infinite openness" as Nishitani, a
Japanese philosopher-scholar believes.
Nishitani who studied with Heidegger
says that 'emptiness' asserts a non-
duality. Western philesophy must
ultimately aceept this view, not because
it is an expression of phenomena, rather
one should understand that it is not
separate from phenomena. He further
believed that such an acceptance
ultimately may help to resolve the
traditional dispute between phenomena
and noumens.

Buddhist &eonhception of
Nothingness and Sarteé's concéption of it
are somewhat dissimilar. When
emptiness is expérienced or truly
realized, it éréates an éxpeériéential
bonding with thé werld. But this nullifies
reference to any forfii of élemerit as pre-
existing percéption of pést-existing. This
is what philésépher Kenheth Ihada
describes as a coegnitive force called
‘epistemic nullity'. Buddhisi ereates a

succession of pre-conceived notions
based on prior perceptions, which may
be referred to as 'convenient mental
constructions'. Epistemic Nullity may be
referred to as 'a positive content of our
experience... the possibility of total
experience.. because there is nothing
attached to or persisted in".( Kenneth
Inada, in "A Buddhist Response to the
Nature of Human Rights" Applied Ethics.
Multicultural Approach.) In a similar
manner, Sartre dwells upon the issUé
about individual's ability to 'nihilate' and
also to surmount the facticity of a
situation with the ever-intending mind-
The same may be said about the 'self’
too.

If by self is meant essential and
necessary compenent of a person which
may account for an identify through
time, then, according to Buddhism, there
is no self. Buddhist philosophy teaches
us about the five experierices that can be
fragmefited ifnto 5 skandhas. These
in€lude Rupa (anything Physical), feeling,
pereeption, volition and consciousness.
Buddha assefts that these 5 skandhas
are subject to destruction and are,
therefore, impermanent. Therefore none

of these can be the self which is the
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€SSence of a person. Many Western
thinkers are confused by this
explanation, If re-incarnation as a theory
of self be rejected, then we need to
accept immortality as a necessary
criterion of the self. The Buddhist teaches
that the general notion about the mind
enduring a lifetime is anillusion, because
what we generally describe as the 'mind'
is nothing but a continuous series of
distinct events, each lasting for less than
4@ mMoment. The mind, and the
Perceptions by it are different in every
moment. Therefore, what the mind holds
is merely a 'conventional designator' or
a signifier stating what was my
experience, but is no longer now. When
compared to Heidegger, the Buddhists
conclude that the self objectified in
cognition, is distinctly what it is not,
Howere, the most intriguing and thought
provoking fact is that the Buddhist
philosophy came to this conclusion many
centuries ago. They concentrated and
directed their attention on the subjective
experience, hoping to mitigate
problematic relationship arising from
confusions, misidentifications and
misconceptions. Thus,we can draw a
similarity between Heidegger's discourse

on 'being-towards-death' with the
Buddhist perspective towards a changing
ultimately fictitious 'self'. Heideger's
attitude somewhat may be taken as
giving a lucid acknowledgment to
Buddhism, and more particularly, Zen
Buddhism.

In spite of there being similarities
between the two philosophies and some
scholars drawing some parallel between
Existentialism and Buddhism, yet there
remain irreconcilable differénces
between the two. No ordered
comparisons and appropriate
universalizations can be drawn ffom
such comparisons. However both the
philosophies make a concerted effort to
understand the burdensome relationship
of a 'self' within the world and hope to
resolve these issues through
philosophical discourses. Humanity's
continuous and never-ending interest to
understand the 'self' can be noticed in
such varied philosophies of Kant,
Buddhism, and other sthools 6f India
Philosophy, and even in Derrida. Thetgh
Western Philosophy cannet coifipletely
free from its rich history of Dualism and
systematic thinking, yet, the advent of
Existentialism brought about refreshing
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change in the history of Western
philosophical thought. It also helped to
give a new dimension, adding a new
vocabulary for 'self', which in fact, was
already elaborated in the East many
centuries ago.
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Feminism :
An Introductory Discussion

Dr. Tejasha Kalita
Part Time Lecturer
Dept. of Philosophy, HGC

Introduction :
In the modern times, whenever the social and

Philosophical important studies have been given a look, feminism
is found to be an important topic of discussion. According to
many social thinkers, feminism is a movement against the
maledominated society, where rights of the woman (social
political, legal, religious, economic etc.) are dominated and
exploited by the man, and the so-called social system of the
society.

Regarding the origin and development of feminism it is
hardly any social document about it . Though in ancient Greece
and Chinese culture and civilization, some viewpoints regarding

feminism have been found.
In the middle era, in 1405, one book entitled "Book of

—————————————————————————— v¢  Vijsion



the City of ladies" has been published by
Christine de Pisan. In this book, many
works and contributions of woman from
the ancient era has been mentioned and
described. In the book, she has
mentioned many issues of modern
feminizing.

In 18th century, about feminist
revolution and feminism, a proper
publication has been found in the book
entitled, "A Vindication of the Right of
women," written by  Marry
Wollstonecraft in 1792. In this book, a
strict emphasis has been given by the
writer on woman education andright to
vote of women.

in 1845, Margaret Fuller has
wr"itten a book named," Women in the
Nineteenth century.”In this book she has
describEd about the conditions of
women around that time. After that in
1949, ).S. Mill and H. Tylor have jointly
written 2 book named ' The Subsection
of women". In this particular book, the
right of the women in the social,
economic and political activities have
béen discussed in a very elaborate way.
Here the writer said thata women should
th |egaJ Snd pplitical right .for the

&figion

sake of the state.

In the 19th century, regarding the
right to vote of women, a revolution has
taken place. It is regarded as the First
Wave Feminism. In this period, an
important point has been found out
regarding the women's right over the
legal and political matter of a state. The
main aim of this revolution is to provide
right to vote of the women Because by
granting this right to the women, various
social discourses imposed to the women
can be dissolved.

For the first time in 1893, the
women's right to vote has been

recognized in New Zealand. In 1903, in

Australia, in 1906, in Finland, in 1907 in
Norway, in 1915 in Island, in 1917 in
Canada, in Germany and in Poland,
women's right to vote has been
recognised. Though lately, but still in
Great Britain and in U.S.A. too wo'men's
basi right to vote has been accepted in
1918 and in 1920 respectively.

It has already been discussed that
'Feminism' is a movement against the
patriarchal and male dominated social
set up of the society. Feminism says
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about the important concept like
WOmeN's rights, women liberation and
independence of women in the world.

It is not very easy to define
feminism in one sentence. But stillitcan
said that it is radijca| notion to think that
woman is also 3 human being, with the
changing of time, the outlooks and views
of feminism has also been changed.
Again it also has difference in outlook in
different countries. John Charvet in his
book ' Feminism' (1982) has said that
feminism is the idea or view, according
to which male and female are equal.
According to Oxford Reference
Dictionary, "Feminism is a movement or
theory supporting woman's right on the
grounds of equality and sexes". Kamala
Bhasin and Nighat Said Khan in their
book "Feminism" has mentioned that
Feminism is the process of making
consciousness among both male and
female people of the world regarding the
exploitation against the women in
society, family, work place etc. It says
about the equal right, of the women in
the society. The term 'Feminist' actually
does not mean the female thinker.

Irrespective of both male and female,
who ever thinks about the Women's
right, womens liberation and
independence are regarded to be
feminist thinkers.

Characteristics of Feminism:

1. Feminism is a movement against
patriarchal set-up' of the society.
Feminism is not a movement againtsany
individual, state or a group. It is a -
revolution, which gives importance on
the bend of those rules which says
against of women's right -

2. Feminism does not give the right of
femininity a woman. The main aim of
Feminism is to make a woman a whole
woman. P

3. Feminism is a moveme.nt,’égéinstjthe
gender discrimination of the society.
Biological difference between male and
female is there. It cannot be igndred or
rejected. But the social discrimination
between male and female is~sométhing,
which is created by the society. And
feminism is against it.

4. Feminism is a revolution, which tries
to change the outlook and mentality of
the society. Again in vgfious
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advestisement women are presented in
a very bad way. It is believed that only
with the help of proper education the
discrimination between male and female
can be ruled out.
5. According to feminism both man and
woman are complimentory to each other.
One cannot be thought except through
the other. An ideal society cannot be
established without the joint
contribution of both male and female.
6. According to the Simone de Beauvoir
(in her book 'Second Sex), care and
nurturing qualities of a woman are
necessary for a society. But it does not
mean that the status of a womaniis lower
than the man. The aim of a woman is
establish herself as a perfect woman and
not as a man.
7. Feminisim is actually a humanistic
wave because it speaks about the right
of all human being Feminism is a
supporter of socialism or communism
pecause feminism totally ignores and
rejects gender discrimination.
8. Feminism is an existentialist
philosophical view. Every human being
is a seet conscious entity. So all women
and

. independent
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existence.Feminism can be devided into
two groups
Liberal Feminism and Radical Feminism.

Liberal Feminism:

Liberal Feminism is mainly the first Wave
feminism. This view tries to define
woman from the angle of human
freedom and rationalism. According to
this view a woman is free entity and she
is fully a rational entity. According to this
view all the human beings of the world
have the equal right to live. Woman is
also a human being and an individual. 50
a woman also has the equal right to live
in this word. Every human being has a

.social, cultural and moral responsibility.

Irrespective of caste, creed, religion and
sex, all human being (Including woman)
should get equal right in the society. This
view tries to establish right to education,
right to vote, right to property, right to
job etc. to the woman. To give political
and economic rights to woman is the
main aim of liberal view of feminism.
Feminist social philosophers Mary
Wollstonecraft, J.S. Mill, Harriet Taylor,
Betty Friedman, R. Richards, S.M. Okin,
Naomi Wolf were the supporter of liberal
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feminism

In this context, the book entitled
‘A Vindication of the Rights of Women'
(1972) written by Wollstanecraft can be
mentioned. According to Wollstonecraft
like @ man, a woman should also get
equal rights in the society. This feminist
thinker has given tremendous
importance on education, right of the
woman and has said that only by right
to education, gender discrimination can
be removed from politics and society.
Because like a man, a woman is also a
rational individual, so discrimination on
the basis of sex or gender is not
acceptable. Wollstonecraft did not
believe the psychological difference of
man and woman.

Another book which has given
tremendous importance on woman's
equal right to the society is the book "The
Subjection of Women,' written by J.S.
Mill and Taylor. Taylor has mentioned
about the economic, political and social
right of the woman. Mill has given
importance on the over all development
of the woman. Though Mill has
maintained silence about the woman's

education, Taylor has given importance
to economic right of the woman.
Modern feminism has given importance
to rational and intellectual side of the
woman. That is why these thinkers have
given importance to overall human right
of the woman. Modern liberal feminism
is actually the Second Wave feminism.
The modern liberal feminist philosopher
Betty Friedman in her book' The
Feminine Mystique' has accepted the
discriminative behaviour of the woman,
Friedman has also mentioned in this
book about the depression and
sufferings of the upper middle class
woman of the society. In 1966, Betty
Friedam has created an organization
named “National Organizations for
Women referred to as 'NOW" The aim of
this organization is a create a revolution
against the traditional gender
discrimination of the society. The main
demands of Betty Freedman are to make
the abortion legal, equal participation of
a man in domestic affairs and childcare,
to remove the discrimination of fare of
labours etc. She also demands the

compensation for the long term torture -
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and suffering of the woman . Another
book like 'The secptical feminist' by
Richard gives a similar view on Liberal
Feminism. Naomi Wolf in her book 'Fire
with Fire' has asked the woman to
become brave and bold.

Radical Feminisim:

Radical Feminisim is radical in
nature. It is not so liberal like liberal
feminism. Radical feminism has been
inspired and influenced mainly by ideas
of socialism or Marxism According to
Radical Feminism, the so called
patriarchal social set-up is totally
responsible for the gender discrimination
of the society. The gender discrimination
is man-made and society made. Family
set-up, national set-up etc. are all
malecreated. Males have created all the
systems to dominate the woman.
According to Radical feminism, actually
there are not any differences between
male and female. It is seen that various
works have been distributed among the
males and females. This is not because
of the biological difference. But is
something, which is totally created by

Vision <°

the environment and surroundings. So
it is totally meaningless to have social
discrimination between the man and the
woman Radical Feminism believes in an
ideological society, which is sexually
blind. In any occupation the preference
should be not on the basis of male and
female. In asociety, human being should
not be treated as man or woman, but as
a human.

According to Radical feminism,
family is a social institution. But in a
family, a woman is always found to be
dominated and neglected. Radical
Feminism is against the family system.
According to them, family is a process,
where by woman are dominated and are
deprived of all the rights. Actually, family
is only a medium by which man exploit
the woman. Domestic Violence, sexual
abuse etc. are result of family. According
to Radical feminism, actually man uses
woman to get pregnant, to give birth to
a child and to take care of it. That is why
radical feminists believe that for the well-
being of the woman and for the
establishment of equal society, banning
of the family system is essential.
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Like family, state is also
considered by the radical feminist a
medium to exploit the woman. In most
of the cases, the whole political system
is controlled and managed by the male-
folk. Friedman Engels in his book "Family,
Private Property and the State' has
mentioned that only with the help of
socialism, Freedom, Independence and
Liberation of woman is possible Engles
further maintains that actually gender
discrimination has started from class-
society, its exploitation and from its
discrimination.

In this context, one of the famous
thinkers, whose name can be mentioned
here is Simone de Beauvoir,. In 1949, She
had published a famous book entitled.
"The Second Sex" She mentioned in her
book that 'One is not born, but rather,
becomes a woman' Beauvoir had lived a
free and liberal life like a man. The
qualities of man are boldness, liberal
efficient, independent and strong. But the

qualities of woman are always presented

as opposite of a man like, she is tolerant,
emotional, caring, nurturing, dependent
and unfree. But according to Beauvoir,
though the qualities of women are
presented as opposite to that of the
man, but all the qualities of a woman are
also important for an ideal society.
Qualities like caring and nurturing are
very important qualities of human
beings. So women are not dependent
and unfree. But they are free and they
can work accordingly to represent herself
as a man, but also to establish herself as
a woman. According to Beauvoir, if a
women can be establish herself freely
then the world and the human society
will be improved.

Some other important names,
which can be mentioned in this context
of radical feminism are Frigate, Germaine
Green, Kate Millet etc. All these thinkers
believe that woman’s liberation is
possible, when all the people will actively
participate against the movement of
patriarchy and maledominated society.

25 Vision .
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ON AUROBINDO

Priyanka Roy
Sth Semester Major

Sri Aurobindo born on 15 August, 1872 at Calcutta, Bengal
Presidency, British India (now Kolkata, West Bengal, India) was an
Indian nationalist, philosopher, yogi, guru and poet. He joined the
Indian movement for independence from British rule. He became
one of the influential leaders of the Indian freedom struggle
movement and afterwards became a spiritual reformer,
introducing his visions on human progress and spiritual evolution.

Aurobindo studied for the Indian Civil service at King’s College,
Cambridge, England. During his stay in Pondichery, Aurobindo
developed a method of spiritual practice which he called ‘Integral
yoga. The central theme of his vision was the evolution of human
life into a life divine. He believed in a spiritual realisation that not
only liberated man but transformed his nature, enabling to live a
divine life on earth. He died on 5th December 1950 in Pondichery.
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His full name was Aurobindo Ghose, His
father, Krishna Dhun Ghose was then
Assistant Surgeon of Rangapur in Bengal,
and a former member of the Brahmo
Samaj Religious Reform Movement, who
had become enamoured with the then-
new idea of evolution, while pursuing
medical studies in Britain. His mother
was Swarnalotta Devi, whose father was
Rajnarain Bose, a leading figure in the
Samaj. She had been sent to the more
salubrious surroundings of Calcutta for
Aurobindo’s birth. Aurobindo had two
elder siblings, Benoybhusan and
Manmohan, and a younger sister Sarojini
and a younger brother, Barindrakumar.
Aurobindo was the first Indian to create
a major literary corpus in English. His
works include philosophy, poetry,

translations of and commentaries on
the Vedas, Upanishads and the Gita,
plays, literary, social, political and
historical criticism, devotional works,
spiritual journals and three volumes of
letters. His principal philosophical
writings are the ‘Life Divine’ and the
‘Synthesis of Yoga’, while his principal
poetic work is Savitri : A legend and a
symbol. Sri Aurobindo argues that
human-kind is not the last rung in the
evolutionary scale, but can evolve
spiritually beyond its current limitations
to a state of spiritual and supramental
existence. This evolutionary existence he
called a “Divine life of earth’,
characterised by a spiritualised,
supramental, truth consciousness
oriented humanity.
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IMMANUEL KANT (1724-1804)

Vision

Rinki Baruah

Sth Semester Major

Kant has been regarded as the most important modern

philosopher. Kant was not only a philosopher but also was
essentially a moralist, a theologian and a natural scientist. Kant
began his philosophical career as a rationalist of the Wolfian
school, but he soon saw its inadequacy. According to it, we can
begin with innate ideas. Like spiders we can not weave out fancies
and regard them to be valid about the real world. After rejecting
rationalism as a natural scientist, he began to look upon
experience to explain knowledge. However he was roused from
his dogmatic slumber by the sceptical writings of Hume. Thus he
was dissatisfied with both Rationalism and Empiricism. Kant
believed in the validity of scientific knowledge and his faith in
moral goodness never failed to enkindle his spirits.

Kant's Coperniean Revolution :-

According to Kant, Empiricism and Rationalism both had
failed to explain knowledge because both of them were based on
a common assumption concerning the status of objects. According



PN Pt Pt o P
~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~

to both of them, things as objects of
knowledge exist external to the mind.
The mind therefore, has to approach
them in order to know them.

If objects be external to mind,
then we can know them only by having
experience of them, On the basis of
experience alone we can never be certain
concerning the objects. All that we can
say about them is that such objects are
such and such and we can never say that
these are all the objects which must be
such and such. Seeing the failure of
ralionalism and expiricism concerning
o.bjects, one requires a bold step. This
situation of philosophy reminded Kant
of Ptolemy and Copernicus. Copernicus
was faced with a complete stalemate in
Astronomy which was at that time based
on Ptolemic assumptions. Copernicus,

therefore, by a bold thrust of thought

effected a revolution in that branch of
science. Instead of assuming the Earth to
be the center, he assumed the Sun to be

the center of the Universe. With this
complete reversal in the standpoint,
Astronomy, since then has registered
advance by leaps and bounds. Kant
ushered a “Copernican Revolution” in
Philosophy.

Only on the basis of Copernican
revolution regarding the status of objects
in relation to knowing objects we can
explain knowledge. Because the
conditions which the mind puts forth for
objects are the common properties of all
minds, therefore all minds as knowers
will view objects under these very
conditions. This would explain
uniformity and universality in cognitive
propositions concerning any object
whatsoever. The mind can not help seeing
things but in accordance with its own
native constitution. Many critics of Kant
have raised objections against the use of
terms 'Copernican Revolution.' Thus
instead of showing the unimportance of
the earth and its dwellers, Kant has
sought to enhance the worth of man.
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PHILOSOPHY OF RELIGION :
ITS NATURE AND SCOPE.

Vision v

Tasneem Kauser
5th Semester Major

Philosophy of Religion is not a religious philosophy. It is
the application not of the ideas of religion to philosophy but
of philosophy to the facts of religion. Religious philosophy is a
way of thinking which is prompted by religion and takes religion
as its foundation, where as philosophy of religion makes religion
its object in religious philosophy. Philosophy and religion are
supposed to be inseparable, Philosophy of religion has to start
with the assumption that they are seperable.

Religious philosophy is as old as Plato and Plotinus, but
Philosophy of Religion is essentially a modern phenomenon.
With the professional philosophers, it began taking its
distinctive character only during the 19th century in Germany.
The term Philosophy of Religion came into use only at the turn
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of the century. The most probable first
instance was a work by Jmananuel
Bergers entitled Geschichte der Religions
Philosophie, published in Berlin in 1800.
The earliest book in English which used
the title Philosophy of Religion, was that
of J.S. Morell, published in 1849.

The credit for first defining
Philosophy of Religion in the sense in
which it is used today goes to Hegel.
Many consider him the founder of the
Philosophy of Religion for he saw religion
as one of the four fields of human
experience to be interpreted and given
place in a total philosophy. This
standpoint is supported by a quotation
from the encyclopaedia (1817) : “The
beginning of all philosophical knowledge
is the acknowledgement of the four

fundamental forms or types of human--

experience, namely, the scientific, the
~moral, the aesthetic and the religious.
Phllosophy consist in seeking the truth
implicit in these fundamental forms”.
This is later reiterated at the very outset
of his lectures on the Philosophy of
Religion (1832). “It has appeared to me
to be necessary to make religion itself the
object of philosophical consideration and
to add this study, in the form of a special

part, to philosophyasa whole”. His claim
to being the father of the phllosophy of
Religion, however, is debatable, for his
actual Philosophy of Religion followed
upons his philosophy of history with the
typical regelians premise of a dialectial
development of religions towards an
absolute religion which infact was to
compress the subject within the mould
of a particular philosophy. No doubt, he
brought Philosophy of Religion to be at
par with other branches of philosophy,
namely, moral philosophy, philosophy of
art, and the philosophy of nature. each
seen as being concerned with it
distinctive intrinsic kind of experience. He
treated his subject with greater
catholicity and sweep those who came
before him in the long tradition of
Christian theology: This showed that he
was well aware that Philosophy of
Religion was not the study of any
partlcular rellglon, but of the rel‘glons of
all times and ptaces, more specifically, of
religion in history.

He missed however, the
fundamental principle of an empirical or
critical philosophy of religion, namely,
that the facts and experiences of religion
are to be interpreted and evaluated

11 Vision
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primarily with reference to their own
field and only secondarily from the point
of view of any general philosophy.
Moreover he didnot see that the
Philosophy of Religion is an inquiry,
independent of commitment not only to
any positive religion, but also to any
preconceived philosophical system, for,
where the one leads to a religions
apologetics or dogmatics, the other may
equally lead to an apologestics or
dogmatics of a philosophical brand. Any
philosophy of religion which starts from
the point of view of a system of
philosophy and violates the primary
principle of internal interpretation, even
when favourably disposed towards
religion, is not entitled to be called on
empirical philosophies of religion,
though it may be an idealistic,
personalistic or pragmatic Philosophy of
Religion.

Philosophy of Religion, to be
adquate, cannot be based merely on
the religious experience of any one
particular individual, nor can it possibly
be refuted on the basis of an
individual’s lack of that experience. No
individual limits the propositions he
accepts as truths to those attested
solely by his own experience. The
experiences of his contemporaries and
those of others in the past have to be
acknowledged and that there are
experts and specialists in every field
has to be admitted. Philosophy of
Religion is esentially a reflection on
religion in history. A philosopher of
religion in order to do justice to his
subject has to recognise this fact and
has to study not only his own religion,

but all religions without distinction

and prejudice.

Vision
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ZENO’S PARADOXES

Zabeen Akhtar
Sth Semester Major

Zeno was a very important pre-socrates philosopher.

- We certainly know that he was a philosopher, and he is said

to have been the son of Teleutagaras The main source of

our knowledge of zeno comes from the dialogw parmenides
written by plato.

Zeno was a pupil and friend of the philosopher
Parmenides and studied with him in Elea. The Eleatic school,
one of the leading Pre-Socratic schools of Greek philosophy,
has been founded by Parmenides in Elea in southern Italy.

————————————————————————— »  Vision
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His philosophy of monism claimed that
the many things which appear to exist
are merely a single external reality which
he called Being. This principle was that
“all is One” and that change or non-be-
ing are impossible. Certainly Zeno was
greatly influenced by the arguments of
parminides and plato tell was that the
two philosopher wisited them together
in around 450 BC. Despite Plato’s de-
scription of the visit of Zeon and
Parmendis to Athens, it is far from uni-
versally accepted that the visit indeed
took place. Plato tells us that Socrates,
who was then young, met Zeno and
Parmenides on their visit to them, and
discussed philosophy with them. Given
the best estimates of the date of birth of
these philosophers. Socrates would be

about 20, Zeno about 40 and Parmenides

about 65 years of age at the time, So
Plato’s claim is cetainly possible. Zeno
had already written a work on philoso-
phy before his visit to them and Plato
reports that Zeno’s book meant that he
had achieved a certain fame in Athens
before his visit there. The book, Zeno

Vision Ve

wrote before his visit to Athens was his
famous work which, contaned forty para-
doxes concerning the continuum. Zeno’s
paradoxes are a set of philosophical
problems generally thought to have been
discussed by Greek philosopher Zeno of
Elea (ca. 490-430 BC) to support
Parmenides’s doctrine that contrary tO
the evidence of one’s senses, the belief
in plurality and change is mistaken, and
in particular that motion is nothing, but
an illusion. It is usually assumed, based
an Plato’s parmenides, that Zeno took on
the project of creating these paradoxes
because Athen’s philosopher had cre-
ated paradoxes against Parmenides’s
view. Thus Plato has, Zeno says the pur-
pose of the paradoxes “is to show that
their hypothesis that existences are
many, if properly followed up leads to still
more absurd results then the hypotheses
that they we are one. “Plato and Socrates
claim that Zeno and Parmenends were
essentially arguing excatly the same
point. Zeno elaborated forty one differ-
ent paradoes following from the as-
sumption of plurality and motion. All of
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them are apparently based on the diffi-
culties deriving from an analysis of the
continuum. In his arguments against the
idea that the world contanis more than
one thing, Zeno derived his paradoxes
from the assumption that if a magnitude
can be divided then it can be divided
infinility often. Zeno also assumes that a
thing which has no magnitude cannot
exist. The paradox that Zeno gave regard-

ing motion are more perplexing.
Aristotle, in his work Physics, gives four
of Zeno’s arguments, The Dichotomy,
The Achilles, The Arrow and The sta-
dium. As with most statements about
Zeno's paradoxes, there is not complete
agreement about any particular posi-
tion. Both Plato and Aristotle did not
fully appreciate the significance of
Zeno’s arguments.
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My Experience as a member of the
Assam Contingent in Republic Day
Parade, 2016

Tridisha Hazarika
Sth Semester Major

| always believed in my dreams and wish | could fly high up
to fulfil my dreams. With this aim I listen to things that inspires
me, motivates me, supports me, keeps me focussed on my goal.
A part of my dream blossomed into reality when | had the rare
privilege to be a part of the Assam contingent in the Republic
day Celebrations held at New Delhi on 26.01.2016.

All'l knew about Republic Day, prior to my participation in
Delhi, was that it is celebrated as Republic Day, the day when
India became a Sovereign Democratic Republic in 1950, and
the country adopted a constitution of its own. But every idea
about my country changed when | stood on Rajpath and viewed
the spectacular and grandiose celebration of Republic Day at
New Delhion 26.01.2016. It was a proud moment, a moment |
want to live again and' again.
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My journey to New Delhi started on
9th January, 2016 when | boarded the
train at Gauhati Railway station.

Now let me say some thing about
my experience on 26.01.2016. It was a
proud moment when |, along with other
participants of the Assam contingent
went to Rajpath. | saw a sea of
humanity; people started to assemble
there, since early morning. The entire
stretch of the road was decorated and
the programme began amidst funfare
and joy.

Hon'ble President of India, Sri
Pranab Mukherjee received the " Guard
of Honour". It was a poignant moment
for me. | became emotional when the
mighty Indian Army and the various
contingents of the Defence forces
marched along the Rajpath. The different
states of the country participated in the
Republic Day Parade, depicting their
culture through the different tableaus.
Infact, the entire parade was a grand
spectacle of India's military power, rich
cultural heritage amidst diversities and
achievements in various fields.

The Chief Guest of the Republic Day
Parade was the French President, His
Excellency, Mr. Francois Hollande.

Thousands gathered on both sides of the
imposing Rajpath, India's ceremonial
boulevard, facing the seat of power, the
Rashtrapati Bhawan, on the Raisina Hills.
The crowd braved the winter chill and
cheered loudly as the marching
contingents and tableau went past it. The
theme for Assam tableau was Rongali
Bihu. It displayed the Bihu Dance
performed by dancers wearing colourful
Assamese attire. Assam won the first
Prize in the Cultural programme section
and the third Prize in the Tableaux section

I was overwhelmed by my
experience at New Delhi and the credit
for it goes to my Guru Sri Somnath Ojjha
Sir. | am also indebted to my family,
specially my father, who always
encouraged me to follow my dream. lalso
offer my gratitude to my teachers and
my college, Handique Girls' College. My
teachers motivated the students to focus
ourselves on our goal. The College gave
us a platform to showcase our talent.

And here, | am, so happy to be able
to share my experience with my fellow
students by publishing my experience at
New Delhi, in the departmental journal,
Vision.
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6.
Visi

NEWS IN BRIEF

The 6th issue of the Departmental Journal titled 'Vision' was published by
the department in April, 2015. Dr. Kanan Bhuyan Hazarika, retired HOD,
released the journal on 04.04.2015.

"World Environment Day", 5th June, 2015 was celebrated in the department
according to the theme of this year, 2015: SEVEN BILLION DREAMS. ONE
PLANET CONSUME WITH CARE. The Major students of 4th Semester
prepared a wall magazine on the said theme.

The International Day of Yoga, 21st June, 20154, organized by our college,
was coordinated by the department in collaboration with Vivekananda
Kendra. Dr. Utpal Dutta, Principal inaugurated the programme held on the
occasion and addressed the gathering. Dr. Saraju Das spoke on the
"Importance of Yoga in our Present Life". Sri Subhabrata Mukherjee of the
Kendra delivered a lecture on the "Practical Aspects of Yoga." The members
of the Student's Union and the students of the department of Philosophy
actively participated in the programme.

"Radhakrishnan Day" was celebrated in the department, by teachers and
students on 5th September, 2015.

A Lecture was organised by the department on 16.9.15, which was delivered
by world-renowned Elephant catcher, Mrs. Parbati Barua. The theme of the
lecture was. "Man-Animal Conflict"

On the same day, Dr. Sumita Choudhury. Associate Professor,
Department of Philosophy, Dispur College delivered a lecture to the Major
students on "Practical ethics."

An Essay competition, organised by Philosophical Study Circle, was held
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among the students of the department on the occasion of Gandhi Jayanti
on 02.10.2015.

On the occasion of Gandhi Jayanti, 02.10.2015 a wall magazine was prepared
by the students of the department.

A Quiz on Philosophy, on the occasion of World Philosophy Day was held
on 13.11.15

'‘World Philosophy Day' was celebrated in the department on 19.11.2016.
In the programme, Dr. Kanan Bhuyan Hazarika, retired H.0.D. of the
department and Dr. Nirupama Mabhanta, retired Faculty of the department
addressed the students of the department. The various prizes of the Quiz
held on 13.11.15 were also distributed to students on the same day.

Few students and Faculty of the department participated in a programme
on the occasion of World Philosophy Day at the department of Humanities
and Social Sciences (Philosophy), IIT, Guwahati on 18.11.2015. Prof. Bijoy
Mukherjee, from the department of Philosophy and Religion, Visva-Bharati
University delivered the key-note lecture titled "From Ethics to Agriculture”.
The following students of the department of our college participated in the
Programme. (i) Sweety Baishya (ii) Rubina Ngate (iii) Victoria Handique (iv)
Mridusmita Athparia (v) Debashree Baruah (vi) Rousnara Begum.

An Interdisciplinary lecture was delivered to the students of Philosophy
Major by Dr. Nabajyoti Das on 21-01-16. The topic of the lecture was.
"Preparation of Dissertation in the under-graduate level".

Dr. Tandra Das, Associate Professor, Department of English, of the College
delivered a lecture on "Existentialism in Literature (A Cinematic
Representation) on 16-02-2016, to the students of Philosophy Major of
the college.

An Interdisciplinary Lecture was delivered by Dr. Kopinjal Baishya, Assistant
Professor, Deptt. of Physics to the Major students of Philosophy on 15-03-
16. The topic of the lecture was "The Space-Time Continuum".

——————————————————————— ve Vision



N WP L AP AN W A AT W A W) A AT AT A W) ) AP A A A ) A A S G ) A A A A L) G Ay W) ) W A G G, G A

ACHIEVEMENTS OF THE DEPARTMENT

Teacher's Achievement
Dr. Nirupama Mahanta authored a book titled " The Mystical Thoughts of Sri Sri
Sankardeva and Sri Sri Madhavadeva. This book was released in the month of April, 2015

at Gauhati Press club, Guwahati.

STUDENTS’ ACHIEVEMENTS

ACADEMIC:

Students securing Letter Marks in Logic and Philosophy in H.S. Final Examination, 2015.
Marks

1. Manisha Kashyap 97

2. Violina Das 91

3. Priti Rani Basumatary 87

4. Rimi Kalita 87

5. Rajmin Sultaha 84

6. Runmi Hazarika 84

7. Madhusmita Hazarika 80

8. Pinkymoni Choudhfy 80

9. Pranita Das 80

10. Violina Bora 80

STUDENTS SECURING 60% AND ABOVE IN PHILOSOPHY MAIOR, IN TDC FINAL
EXAMINATION, 2015, IN ORDER OF MERIT.

Violina Patowary
Ishrat Farhan
Jasmine Ahmed

. Mandira Borah
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5. Elizi Ozah

6. Jayeeta Bez

7. Nilakshi Bhuyan
8. Namita Kalita

9. Bidisha Choudhury
10. Nikumoni Das

11. Anina Sengupta

12. Munmi Gohain
13 Kakali Mishra

14. Smita Rajbonshi
15. Palashi Deka
RESULTS OF THE ESSAY COMPETITION.

Group A :
THEME : Utility of the study of Philosophy in the present day society
or
Relevance of Philosophy in the Present-day Society
Prize Winners: 5th Semester (Major)

(i) Manashi Das

(ii) Kangkana Bhuyan

Group B:
Theme : Gandhi's Concept of Truth and God
Prize Winners : 3rd Semester (Major)

(i) Sukanya Bhuyan

(ii) Bhupali Kalita

(iii) Mrigakhi Sarma
—————————————————————————— ¥4 Vision



Group C:
THEME : Life and Works of Mahatma Gandhi
Prize Winners : 1st Semester (Major)

(i) Trishna Kaushik

(i) Dipsikha Kumar
1. Miss Violina Patowary secured the Highest Marks in Philosophy Major from our College
in BA (Arts) Final Examination, 2015. o
2. Miss Manisha Kashyap Secured the Highest Marks (97) in Logic and Philosophy in H.S.
Final Examination, 2015 under AHSEC, from our College.
3. Miss Dipsikha Kumar Secured the Highest Aggregate Marks in the HS Final Examination,
2015 under AHSEC, among the students of Philosophy Major (2015-16) in the department

of Philosophy of our College.

CULTURAL :
1. Miss Bhanupriya Deka was awarded the 1st Prize in All Assam Inter College Music

Competition, 2015 which was held on 6th November, 2015 at K.C. Das Commerce College,

Guwahati.
2. Miss Tridisha Hazarika has participated as Tableau Artist in the Republic Day Parade
held at New Delhi on 26-01-2016.

The theme of the Tableau was Rongali Bihu.

EXTRA CURRICULAR ACTIVITIES
Prizes awarded to the Students of the Department durnig the
College-week festival held during 28th January to 01st February, 2 016
1. Bhanupriya Deka (6th Semester Major)
1. 1st prize in Bhupendra Sargeet.

Vision »v
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2. 1st prize in Bongeet .

3. 2nd prize in Jayanta Hazarika Geet.
4. 3rd prize Parbati Prasad Baruah Geet.
5. 3rd prize in Borgeet.

6. 3rd prize in Light Classical Vocal.

2. Amrit Prava Mahanta (4th Semester Major)
1st prize in Light Classical Vocal.

2nd prize in Classical Dance [Solo]

2nd prize in Traditonal Folk Song

2nd prize in Lokageet

2nd prize in Borgeet

2nd prize in Rabhageet

3rd prize in Assamese Modern Song

3rd prize in Rabindra Sangeet

3rd prize in Parbati Prasad Baruah Geet
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3. Mridusmita Athparia (4th Semester Major)
1st prize in Kho-Kho (group performance)

4. Bhupati Kalita (4th semester Major)
3rd prize — Translation (Hindi to English)

5. Nazmin Akhtar Sultana (2nd Semester Major)
2nd prize — Carrom Competition.
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